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1 ſacred ſcriptures contam a full 
od 


and clear revelation of the will of 
to men, In theſe writings he makes 
bis glory to paſs before us, and proclaims 

his great name. God is to be known in 
his word, On this account, the holy 
ſcriptures ought to be eſteemed by us, 
more than thouſands of gold and ſilver. In 
theſe precious mines, we ought to dig for 
the knowledge of God, as for hid treaſure. 
We have every thing to encourage us in 
the important enquiry. The ſubje& is 
glorious: To have juſt views of the exiſt- 
ence, character, and conduct of Jehovah. 
And eſpecially, to ſee his perfections 
manifeſted, in the ſalvation, and happineſs 
of his rational creatures. The book 
which reveals theſe glories, is plain and 
fimple ; addrefled to the common ſenſe of 
mankind, and calculated to convey ſound 
wiſdom, to the weakeſt, and moſt igno- 
rant; if they ate ſincere, and willing to 
know the-will of God. If we ſtand in 
the ways of divine knowledge, and ſee, 
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and aſk wiſdom from above, our heavenly 
father will teach us by his ſpirit, and cauſe 
his word to be a % to our feet, and a lamſi 
19 6/1 our paths. We have indeed our diffi- 
_ulties, and theſe difficulties are very 
great. The knowledge of God is a very 
profound ſubject ;-a deep where all our 
thoughts are drowned. He cannot be 
tound out to perfection, Our hearts, 
through fin, are alien from God, and de- 
ceitful above all things, But ſhall we there- 
fore deſpair? Should we not rather dou- 
ble our diligence? - Becauſe we know but 
little of God, ſhall we therefore deſire to 
know no more? Surely not. To know 
God 1s life eternal. Our happineſs muſt 
» proportionate to our knowledge of 
um, ON tie Der ira | 
In this enquiry, nothing is more im 

tant, than to ſettle in our minds the ſuffi- 
ciency, and ſimplivity of the holy ſerip- 
tures. Theſe are faithful guides. If we 
honeſily labour, by meditation and prayer, 
to underfland them, and determine in all 
things to be led by them, we ſhall go on 
our way ſafely, While the proud philo- 
ſopher is loſt in the wilderneſs of his own 


imaginations, the ſincere diſciple of re- 


vealed truth, walks ia the ways of plea- 
ſantneſs and peace. e e F666 
& 2 The 


tain of. 


[74 4 


The intention of theſe lines, is to exa- 
mine the extent, of the kindneſs, and love 
of God to men. fie bible is not ſilent on 
this ſubject t repreſents the great foun- 
neſs, branching itſelf out into 
a thouſand ſtreams, and reaching to the 
nttermoſt parts of the earth. May the 
father of lights illuminate our minds, and 
direct our hearts into his love! 

Our preſent enquiry is, whether the 


holy ſcriptures teach us, that God will 


the Part yrs of all mankind ? And whether 
he hath made amfile froviſron for it? 

In order to know this, let the following 
things be carefully examined 

I. The expreſs declarations of ſcripture, 
on the extent of mercy. "Thedivine conduct, 
to Cain and Abel, is worthy of particular 
attention. - Abel ſought the favour of God 
by ſacrifiee, and obtained witneſs that he was 
righteous : But the offering of Cain was 


rejected. He thought the 3 of God 


unjuſt. He was very wroth, and his counte- 
nance fell. He did not conſider that he 
was rejected becauſe he followed his own 
way. If he had approached God, in the 
ſame manner his brother Abel did, he 
would have received the ſame bleſſing. Is 


not this fully implied, in the anſwer of 


God to him? Why art thou wroth, and why 
a : 75 
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ig thy countenance fallen? If thou dogſt well, 
halt not thou be accefted ? Theſe words 
contain a clear overture of falvation. The 


8 of God was extended even to 


ain. He afterwards indeed became a 
fugitive, and vagabond in the earth; but 
it was becauſe he rejected the counſel of 
God, againſt himſelſl. The miniſtry of 
Noah may be conſidered as a declaration 
of mercy to the antediluvians. Their 
wickedneſs was indeed great upon the 
earth, and God ſaid, his (pirit. ſhould not 
elways firive with them. His ſpirit did 
ſtrive with them, for a ſeaſon. 1 Peter, 
iii. 19, 20. The apoſtle, in this paſlage, 
repreſents the inhabitants of the old 
world as ſpirits in prifon, which were 
ſome time diſobedient : That Jeſus Chriſt 
went to them, by his fpirit, in the perſon 
of Noah, and preached to them, ie the 
ar was n frefaring: And that during that 
3 the long - ſuffering of God wated. 
In this ſhort, plain account, we may clearly 
ſee the goodneſs of God, extending itſelf 
to men before the flood. COD 
The words of Moſes to the children of 
Iſrael, ſhew in ſtrong terms, the univerfal 
offer of mercy to them, notwithſtanding 
all their provocations againſt God, Deut. 
»X&X, 19. id call heaven and earth to record 
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His day againff you, that I have ſet before 
you life and death, blaſing aud cur/ing  There- 


fore chooſe life. Ihe univerſality of mercy 


is fully declared in Pſalm. cxlv. 9. The 
Lord is good to all; and his tender mercies are 


over all his works, The ſeripture aſſerts 


the univerſal love of God, in ſending his 
Son. The Son of God is faid to be me true 
light, which lighteth every man that cometh 
into the world, John i. g. And God fent 
his Son into the world THAT THE WORLD 
THROUGH HIM MIGHT BE SAVED, John 
Jt. 179. On the extent of mercy, the 
words of St. Paul are remarkable: He 
exborts, that prayer and fupplication be 
made for all men, and gives two reaſons 
why it ſhould be {o: Firſt, 4? is acceptable 
in the fight of God : Secondly, becauſe God 
z2w#/ have all men io be faved, and come to the 
knowledge of the trath. If the ſcripture 
muſt determine the extent of divine mer- 
cy, the above ſimple teſtimonies are ſuffi- 
cient. They declare the univerſal love of 
God to men, and his willingneſs 40 fave 
them. Theſe teſtimonies muſt include 
more than God giving men exiſtence, and 
temporal favours to fupport them in this 
world for ſixty or ſeventy years. If no 
proviſion is made for the eternal ſalvation 
of ſome men, mere exiſtence, and the 
things neceſſary for the ſupport of it, can 

not 
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not be expreſſions of the love of God to 


them, but rather of his hatred. In this 
cafe every moment of exiſtence. is a great. 
curſe, and men are placed in a ſtate of ne- 
ceſſary deſtruckion, and muſt periſh, be- 
cauſe no remedy was ever provided. But 
this ſurely is unworthy of that God, who 
is truly good to all, and who is wot willin 

hat any ſhould periſh. Some may ſatisfy 
themſelves with rejecting this truth, be- 
cauſe: they cannot reconcile it with the 
conduct of God, in doing more for ſome 
than others; and becauſe ſome of the hu- 
man race are eventually loſt. It is ac- 
knowledged there are things in this, and 
all other facts, which human underſtand- 
ing cannot comprehend. But ſhall we 
therefore reject them? This ſurely would 
not be wife. The meaning, of ſimple teſ- 
timonies we may underſtand, when we 
cannot explain, and harmenize all the 
truths contained in them. In walking by 
this rule we go on ſure ground, in forming 
our judgment of revealed truth. The 
words of ſcripture are plain in declaring 
the extent of the love of God. His tender 
mercies are over all his works; He is willing 
iat all ſhould come to refexfance. On this 
ſure ground, we ought fo believe, that 
God willeth the ſalvation”"of all mankind. 
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II. H it be a ſcriptural doctrine, that 
all men may be ſaved, we may expect to 
find ſome account of proviſion being made 
for it, in the death of Chriſt. Here we 
have an extenſive field of enquiry. On 
this ſubject, let us ſtate ſome undeniable 
facts. The bible is the only authentic 
revelation of our redemption. This reve- 
lation is plain and popular; addreſſed to 
the bulk of mankind, to give them ſulfi- 
cient inſtruttion on their redemption by 
Chriſt. The natural, fimple, obvious 
teftimony of ſcripture, muſt guide all our 
enquiries, reſpecting the whole ſubjett, 
We cannot well ſuppoſe, that the bible 
will be ſilent on the extent of the Re- 
deemer's death. The wiſe author of this 
book knew, that fincere enquirers after 
ſacred truth, would earneſtly aſk, For 
whom did Jefus Chriſt die? And furely 
God was too good to with-holf the necet+ 
ſary information. Theſe facts cannot rea- 
fonably be doubted. Let us then can- 
didly enquire, whether there is a fingle 
paſſage in this plain book, which by any 
juſt rule of interpretation, fairly conveys 
the idea, that Jeſus Chriſt died for a part 
of mankind only. If it be true, that he 
died only for a part of the world, we may 
expect to find it plainly afferted in 2 
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holy ſcriptures, whick are able to make ns 
wiſe unto ſalvation. | | 

In St. Matthew XX. 28. we are told, 
that the ſon of man came to give his life a ran- 
fom for many. But can we. juſtly infer 
from this, that he gave his life a ranſom 
for a few, or for a fart only ? Sureiy not. 
For it he died for all, it is ſtill true that 
he gave his life a ranſom for many: And 
this text aſſerts no more. The words of 
Chriſt, in 7o/x x. 11. have been thought 
by ſome to expreſs a limitation of his 


death. The words are, I am the good 
ſhefiherd : the good ſhefrherd giveth his life for 


the feen. But let the whole connection 
be carefully examined, and it will appear, 
that our Lord is not fpeaking of the ex- 
tent of his death at all, either as limited, 


or univerſal; but ſimply of the goodneſs of 
is flock. 


his character, as the ſhepherd of 
He is contraſted with the hireling, who 
ſeeth the wolt coming, and leaveth the 
ſheep, and fleeth : But he is the good 


| ſhepherd. That he died for | his ſheep is 


a glorious truth: But that he died for 
them only, cannot be juſtly inferred from 
thefe words. | | | 
Some have imagined that the death of 
Chriſt is confined to the church of God, 
in As xx. 28, Feed the church of __ 
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which he hath hure ſiaſed with his own Blood. 
But if this text proves the limitation of 
Chriſt's death, it proves too much. It 
proves, that Chriſt died only for tlie 
congregation of believers at Epheſus : for 
that was 'the church intended in theſe 


words. 'The paſtors of the church at Ephe- 


ſus are here exhorted to the faithful diſ- 
charge of the whole paſtoral office, over 
the Fock of God. And the exhortation 
is enforced by Jeſus redeeming the church 
by his own blood. This ſeems the whole 
truth of the paſſage; and does not there- 
fore prove that Chriſt died for a part af 
mankind only | | 

In EAeij—n v. 25, 26. it is aſſerted, that 
Chrift loved the church, and gave himſelf for 
it; that he might ſanctiſy, and cleanſe it. But 
Here alſo no limitation is mentioned. In- 
deed, the extent of Chriſt's death is not the 
ſubjett of this paſſage, but the end and 
deigu of it, with regard to his church, 


namely, that he might /an#ify, and cleanſe 


it. The ſaints of God being redeemed from 
the earth, mentioned Rev. v. . xiv. 4. does 
not prove that no proviſion was made for 


the redemption of the reſt of mankind. 
Whether the paſſages relate to the people 
of God in their triumphant, or militant 
Fate ; they ſimply affirm a truth, which 


all 
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all the redeemed of the Lord will thank- 
fully ſubſcribe that their redemption is 
through the blood of the lamb: Hut they 
neither expreſs, nor imply, a limitation of 
the death qFOhriſ tt. 

If the above ſcriptures do not limit the 
death of Chriſt, we may juſtly deſpair of 
finding any proof of it in the bible. For 
all other ſoriptures, in which Chriſt dying 
for a part of mankind is mentioned, are 
as far from canveying the idea, that he 
died for a part oxy, as the ſcriptures we 
have examined. : | ie. | 

But on the other hand, let us examine 
whether there are plain declarations in 
the bible, which . by all good rules of in- 
terpretation,.. muſt mean, that the Son of 
God died for the ſins of the whole human 
race. Let it be carefully obſerved, that 
where the ſcriptures make particular men- 
tion of the perſons for whom Chrift died, 
the moſt univerſal expreſſions are 'yſed. 
He died for all. By the grace of God he 
taſted death for every man. He gaus himſeif 
4 ranſom for all, to ba teſtified in due time, c. 
In order to weaken and deftroy the force 
of this argument, it has been obferved, 
that general terms are ſometimes uſed in 
the when conſiderable limita- 
tions muſt be allowed. It is acknow- 


z 


un 


doubt reſpecting 25 univerſal extent of 


os 

ledged that this is ſometimes the P's 
But in theſe caſes, limitation of general 
phraſes is ſo ſelf-evident, „ann and 
plain, that their means cannot well be 
miſunderſtood. In the ſubject before us, 
however, this rule will not apply. Io 
reſtrift the ſenſe of the moſt univerſal 
terms, when the extent of the Saviour's 
death is the ſubje& intended, is unnatural 
and unwarrnatable liberty with the ſacred 
writings. In a plain book like the bible, 
teaching plain men the extent of the Re- 
deemer's death, that they may know for 
whom he died, we have a right to e 
clearneſs and preciſion. That God ſhould 
uſe the moſt general terms. which language 
is capable of, when ſpeaking of the per- 
fons for whom his ſon died, and to mean 

y them that Chriſt only died for a part. of 
the human race, is not ſuppoſable. On a 
ſubject of this moment God would not 
deceive us. When he informs us, that 
his Son taſted death for every man. for 
all—for the whole-world,. we muſt ſuppoſe, 
that he intends us to believe, that his 
pleſſed Son died for the fins of all man- 
kind. That well-known paſfage, 1. Joke 
ii. 2. places this ſubje& in a very: ſtrong 
light, and ſeems intended to remove every 


the 
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the Saviour's death: He is the frrofiitiation 
for our ſins ; and not for ours only, but alſo for 
the fins of the 'while world. The proper 
expoſition of theſe words ſeems to be: 
He is the propitiation for our fins, who 
now believe, whether Jews or Gentiles; 
and not for ours only, but alſo for the 
fins of all mankind beſides. If it be 
doubted whether the whole world in this 
text intends the whole human race, let it 
be candidly examined in what ſenſe the 
words are uſed by the ſame writer elſe- 
where. The whole world occurs only 
once more in this epiſtle: And its very 
obvious meaning will confirm our expo- 
ſition of the paſſage under conſideration, 
cab. v. 19. We know that we are of God, 
and the whole world lieth in wickedneſs, If 
the whole world, in this paſſage, means all 
mankind beſides, what reaſon can be 
ven, why it has not the ſame meaning 
in the other? Bleſſed be the God and Fa- 
ther of our Lord Jeſus Chrift, who ſhared not 
his own Son, but delivered him uf: for us all. 
Herein is love, not that we loved God, but 
that he loved us, and ſent his Son, to be the 
firofitiation for our fins. Do we believe on 
the Son of God! Do we feel his blood ap- 
Plied ? Does it purge our conſcience from dead 
works, to ſerve the living Cod! Does his 
5 dying 
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dying love conſtrain us to live not to ourſelves, 
but to him who died for us? Do we know 
that he is the profuttiation for our fins F 
Let us then rejoice that he is alſo the 

propitiation for the fins of the whole 
world.— 

« Oh! for a trumper's voice, 

« On all the world to call, 

« To bid their hearts rejoice 

% In him, who died for a/. 


« For all my Lad was crucited; 
« For all, for all my Saviour died.“ 


III. Exhortations to turn to God, and 
invitations to come to him, for the bleſ— 
ſings of redemption, are indefinite, and 
univerſal, Pſa. iv. 2, Sc. O ye ſons of men, 
how long will ye turn my glory into ſhame ? 
Stand in awe, and fin not. Offer the ſacri- 
fices of righteouſneſs, and ſiut your truſt in the 
Lord. In theſe words the children of 
men in general are exhorted to comply 
with the terms of acceptance with God. 
La. i. 16, 17, 18. In this paſſage we may 
obſerve, that perſons of the moſt aban- 
doned charatter, who are living without 
God in the world, are thus exhorted : 
Waſh ye, make you clean; ut away the evil 
of your doings, and learn to do well:: Come 
now, and let us reaſon together, ſaith the 
Lord: Though your fins be as ſcarlet, they 
ſhall be as white as ſnow, though they be red 
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like crimſon, they ſhall be as wool. Here is 
plainly a general exhortation, with a gra- 
cious promiſe annexed. Chap. lv. 6, 7. is 
of, the ſame nature: Szek ye the Lord, while 
he may be found... Let the wicked forſake 
his way... let him return to the Lord, and he 
70% abundantly hardon. The ſame truth is 
clearly taught in Fer. vi. 16. Zzek. xvii. 27. 
and Joe] ii. 12, 13. and in many other 
parts of the old teſtament. And in the 
new teſtament it appears with till greater 
glory, in the miniſtry of Jeſus Chriſt, and 
his apoſtles. Two remarkable examples 
for the preſent ſhall ſuffice. The firſt is, 
our Lord's parable of the great ſupper, 
Mart. xxii. 3, &c. Luke xiv. 16, Sc. The 
richneſs and variety of goſpel bleſſings are 
here repreſented by a great feaſt, amply 
furniſhed. The maſter of this feaſt is Je- 
ſus Chriſt. The ſervants are his miniſters. 
Their commiſſion is to ſay to them that 
are bidden, Come, for all things are now 
ready. In their firit attempt, they-were 
not ſucceſsful, The maſter of the feaſt 
was angry, and declared that nane of 
thoſe men which were bidden, and made 
ſo light of the invitation, ſhould partake 
of the feaſt. The fervants were then 
commanded to go into the moſt public 
places, the ſtreets and Janes of the city, 

tie 


3 


5 

3 
4 
4 4 
> 


+ 
4 


1 


the highways and hedges, and to give a 
gener; invitation to the poor, and the 
maimed, and the halt, and the blind. Yea, 
by all the force of perſuaſion, to compel 
them to come in. Here obſerve, 1. Real 


proviſion made. 2. A free and earneſt in- 


vitation given. 3. This proviſion and in- 
vitation rejected: They made /ight of it. 


4. On this account, the perſons invited 


excluded from the feaſt. 

How exattly this parable correſponds 
with Mark xvi. 15, 16. Preach the poſhel 
to every creature, aud he that believeth not 


ſhall be damned. The ſecond example is 


St. Paul's ſermon, recorded in the 13th 
chapter of the Ads. In this ſermon, the 
unlimited call of the goſpel is clearly il. 
luſtrated. St. Paul addrefled a mixed 
company. He preached the goſpel to 
them in general terms. He ſaid, Me de- 
clare unto YOU glad tidings. Be it known 
unto YOU, that through this man is firearhed 
unto You the forgiveneſs of fins. And to 
ſhe w the ſame perſons the danger of neg- 
letting the great ſalvation, he warned 
them in the following ſtrong W 
Beware, leſt that come uon you, which is 


Jhoken of in the firofthets : Behold, ye deſpuſers, 


and wonder, and fieriſh, Here is proof of 
the gracious offers of the goſpel, and the 
moſt 
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moſt awful threatenings, being addreſſed 
to the ſame perſons, by the authority of 
God. From the whole, we may moſt 
certainly conclude, that the preachers of 
the goſpel are called to perſuade a// men, 
and beſeech them by all the ſure mercies 
of the everlaſting goſpel, 10 be reconciled to 
God. The univerſal call of the goſpel 
clearly demonſtrates, that God willeth the 
ſalvation of all mankind. For if the invi- 
tations of the goſpe] are general, and the 
Pproviſion of it limited to a part of the 
world, what ideas can we poſſibly form of 
the fincerity and goodneſs of the ever- 
bleſſed God. We muſt ſuppoſe that God 
invites and intreats men to accept of 
mercy, when no mercy was ever provided 
for them. Surely this is not the manner 
of God, whoſe ways are all equal. No, 
God will not deceive, or tantalize any of 
his creatures. If God calls all men every 
Where to repent, all men every where may 
repent. If Jehovah ſpreads out his hands 
all the day long, to a rebellious people, 
and calls them to look unto him, and be 
ſaved; they may be faved, and come to 
the knowledge of the truth. To intreat 


men to apply for favours which were ne- 


ver intended, is not conſiſtent with fince- 
rity and beneyolence in man; much lefs 
: can 
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can we apply ſuch conduct to the God of 
truth and love, whoſe words are all v 
pure. On this ground we may be affured 
of the univerſal love of God. In the holy 
ſcriptures we have great variety of unli- 
mited warnings, inſtructions, exhortations, 
intreaties, and invitations; and the moſt 
gracious promiſes connected with them. 
And if we believe that the words of God 
are without diſſimulation, we muſt be- 
lieve: that he is loving to every man. 

IV. The general influence of the Spi- 
Tit of God, is another evidence of univer- 
ſal proviſion for the ſalvation of mankind. 
This is called by ſome divines, common 
grace. By others, the light of natural 
conſcience. Various attempts have been 

made to explain it away, and to repreſent 
it as a thing which has no relation to the 
reſent or eternal ſalvation of the ſoul. 

t if there be any influence in man, 
which has a tendency to convince him of 
fin, or to incline him to ſeek after God, it 
muſt be DIVINE ; for in us, that is, in our 
fle, there dwelleth no good thing. By na- 
ture, the heart of man is evil, ONLY evil, 
and that continually. And every good-gift is 
from above, and cometh from the Father of 
lights, By the firſt Adam, /in entered into 
the world; and the nature we derive from 


him 
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him is wholly ſinful. If therefore an 
good is found in us, it muſt be . 
the ſecond Adam, who is a quickening ſpirit, 
by whom 7he free gift came on all men 10 juf- 
tification of life ; and who is the true light, 
which lighteth every man that. cometh into 
the world. | 

Let us then enquire, whether the ſa- 
cred writings give us any account of a 
portion of the Spirit of God being given 
to men in general. 
| Men before the flood had the miniſtry 
of Noah, and God ſtrove with them by his 
Shirit, Gen. vi. 3. Among the various 
bleſſings which God beſtowed upon the 
Iſraelites in the wilderneſs, this is particu- 
larly mentioned, hat he gave them his good 
Shirit to inſtruct them, Neh. ix. 20. What 
uſe they made of this precious gift, we 
learn from Ja. Ixiii. 10. But they rebelled, 
and vexed his holy fnirit: Therefore he was 
turned to be their enemy, and he fought againſt 
them. He declared, [nat he was grieved 
with that generation forty years ; and he ſware 
in his wrath, that they ſhould not enter into his 
ref, And the martyr Stephen charged 
the fame crime on their poſterity: Ye 
fiff-necked, and uncircumciſed in heart and 
ears, ye do always reſiſt the Holy Ghoſt ; As 
your fathers did, ſo do ye, Acts vii. 51. a 
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St. Paul deſcribes the ſtate of the hea- 
then world alſo, reſpecting divine in- 
fluences. He reprefents them as bein 
without the Jewiſh, or Chriſtian law, and 
that nevertheleſs they do the things which 
the law of divine revelation requires ;— 
that they ſhew the work of that law writ- 
ten-in their hearts; their conſcience re- 
proving them for evil, and approving of 
what was right, Rom. 11. 14, 15. hat 
can all this mean, but the holy influence 
of God, in the hearts of heathens, con- 
vincing them of fin, and inclining them to 
E ray of that /ight, which lighteth 
every man that cometh into the world. This 
view well agrees with that general pro- 
miſe, I will pour out my ſfrit uon all fleſh, 
Joel. ii. 28. Acts ii. 17. | 

Does not this account correſpond with 
common experience? Is there a man, 
who never felt any holy influence from 
God? No, in every man, God has a wit- 
neſs. And, however this witneſs may now 
be ſlighted, the day will come, when this 
neglected witneſs will teſtify to all the 
finally diſobedient, that Jehovah ca/led, 
but they refuſed : that they ſet at nought all 
his counſel, and would not receive his refrroof. 

Reader, examine thyſelf. How often 
haſt thou hid this precious talent in the 

| | carth, 
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earth, and reſiſted the Spirit of God. 
Awake, thou that fleepeſt. To-day, 
while it is called to-day, hear his voice, and 
harden not thy heart, that thou mayeſt 
know the time of thy viſitation. 

V. The failure of the means appointed 
for the ſalvation of men, and their final de- 
ſtruétion, are diſpleaſing to God. 

In the writings of Moſes and the pro- 
phets, we ſee various means appointed 
for the ſalvation of the ancient Jews ; thoſe 
means often ineffectual ;—and on this ac- 
count, Jehovah greatly diſpleaſed with 
them. He abounded towards them in 
the richeſt manifeſtations of his wiſdom 
and mercy. But they often diſobeyed his 
voice, and provoked his awful indignation. 
This fact is fully illuſtrated in Deut. xxxii. 
chapter throughout. In another place 
the divine conduct in ſeeking their hap- 
pineſs, their ungrateful returns, and the 
conſequent diſpleaſure of God, are ex- 
preſſed with great clearneſs: He ſent to 
them by his meſſengers, riſing ih betimes, and 
ſending, becauſe he had compuaſſion on his fieo- 
file. But they mocked the meſſengers of God, 
and deſhiſed his words, and miſuſed his fro- 
lets, until the wrath of the Lord aroſe 
againſt his freofele, till there was no remedy. 
2 Chron. xxxvi, 16. 


Jeſus 


( 23 J 


Jeſus Chriſt wept over Jeruſalem, be- 
cauſe in the time of their gracious viſita- 
tion, they had neglected to know the 
things belonging to their peace, until 
they were hid from their eyes. And moſt 
likely alluding. to the ancient prophecy, 
that the gathering of the people ſhould 
be to the Meſſiah, he declared, that he 
would often have gathered them, but' 
they would not. Reſpecting the final de- 
ſtruction of men, the folemn oath of Je- 
hovah ought to remove every ſcruple. As 
I live, faith the Lord God, I have no fileaſure 
in the death of the wicked, but that the 
wicked turn from his way, and live. 

If the various cauſes of eternal miſe 
are examined, they will be found to be 
highly diſpleaſing to the holy and merciful 
God; and will prove that he hath no 
pleaſure in the death of him that dieth. 
What are the reaſons aſſigued in the ſacred 
writings, why ſome men are not ſaved ? 
Is it becauſe no proviſion was made for 
their ſalvation? No intimation is any 
where given of this. It is, however, moſt 
certain, that if no proviſion was made, 
that muſt be the ſole cauſe of their not 
being ſaved. The ſcripture points out 
ſuch cauſes as the following —God calls, but 
they refuſe—T hey hate knowledge, and do not 


chooſe 
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chooſe the fear of the Lord They fet at 
noug ht all his counſel, and deſpiſe his refroof 


Prov. i. 24, &c.—They will not come to 
Chrift,, John v. 40.—They do not believe on 
the Son of Cod They love darkneſs, and will 
not come to the light, John iti. 18, &c.— 
They receive not the love of the truth, that 
they. might be ſaved —They take - fore in 
unrighteouſneſs, 2 Theſſ. ii. 10, &c. On 
this ſubject, therefore, the word of God 
is clear and decifive, The things which 
are neceſſary to ſalvation, are required of 
all men, according to the different diſ- 
penſations they are favoured with. And if 
theyperiſh,God imputes it wholly to them- 
ſelves. The language of God to ever 
child ofperdition is, 1f 7hou dogſt not well, ſin 
lieth at thy door. 

From the whole, we may ſafely con- 
clude, that every thing belonging to the 
deſtrudtion of men, is diſpleaſing to God; 
that he is offended with them, becauſe 
they continue in fin ; becauſe they remain 
in ignorance, in condemnation, in miſery, 
becauſe they are not ſaved. This clearly 
demonſtrates, that the will. of God was 
their ſalvation. | 


FINIS 


